




BOOKS 385 

the Bundestag and the second half of his first encyclical; Deus caritas est. Ratzinger stresses 
the need for rejecting the Caesaropapist options of making the State a branch of the Church 
and of nationalizing the Church. Without in any way turning a blind idea to the moral void 
of postmodern society, he urges the wisdom of respecting the legitimate autonomy of the 
secular state in modern democratic forms of government and of demanding that it promote 
so far as it can the administration of justice and rights. At the same time he holds that the 
Church needs the protections that are secured by a robust right of religious liberty, so as to 
be able to be a moral teacher for democracy and a source of grace for the transformation 
of sinful humanity. 

By contrast with Ratzinger's view of the secularity of the state within.Augustine's doctrine 
of the Christian's dual citizenship, Bruno sees Robert Markus as advocating a secularist 
reading of Augustine that gives positive valuation for the secular realm precisely insofar as 
it is independent of religion. For Markus, Augustine envisions a Christian presence in soci
ety without any attempt to dominate that society. Bruno rightly wonders whether Markus's 
stress on the radical autonomy of the state as a way to prevent the tensions that he worries 
as likely to arise from anything like a Constantinian imperial Christianity might be unduly 
influenced by an acceptance of the privatization of religion that he seems to think needed 
for peaceful co-existence in a religiously pluralistic world. 

In choosing to provide the above examples, this reviewer is mindful that they are only 
a sample of the rich analyses to be found in this volume. Bruno is to be commended not 
only for the comprehensive nature of his review of modem interpretations of Augustinian 
political thought but also for the clarity of his exposition as well as the prudence of the 
evaluations that he offers. 
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